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Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei Torah will be 

available to Jews around the world in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who wants his maamarim 

to be available to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of having translated 

the Torah Or and Likutei Torah, making it available to Jews all around the world, 

and will receive the tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the project, email me at 

lessonsinlikutaytorah@gmail.com 

 

Torah Or English translation project: 

The original text of the maamarim with  נקודות and punctuation is presented side by 

side with a phrase-by-phrase translation and explanation. The translation of the 

text is in bold whereas the commentary is in regular font. The explanations of 

general concepts that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay Torah 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are 
reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, the 
administrator of the  מנוקד תורה   and נקודות  project for helping with the לקוטי 

punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות go to his 

website www.ChassidutBehirah.com,  to R’ Baruch Katz for creating and 

managing the website, and Rabbi Yitzchok Miller for editing. 

http://www.donorbox.org/LearnChassidus
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Torah Or 

 תּוֹרָה אוֹר
יל  תְחִּ בּוּר הַמַּ  דִּּ

ַׁ ד  ָּ ש   ַׁב   ו ח  ש  קַׁלָּ אַׁיִצְחָּ י ֵּצֵּ  1הַׁו 

 ַ ש  רָּ הת פָּּ רָּ  ב ,  יז  – א,  ף יז דַּ  חַיֵּּי ש ָּ

“Grasping the Torah with its Details” 

In Parshas Chayei Sara, the Torah describes the marriage of Yitzchok and Rivka. 

While Avraham’s servant Eliezer was bringing Rivka to meet Yitzchok, Yitzchok 

went out to the field to talk to Hashem (in prayer) in the evening, before sunset. 
The Gemara (Brachos 26b) teaches that this verse indicates that Yitzchok 

established the custom to pray in the afternoon (what we call Mincha). 

Another interpretation of the fact that Yitzchok went out to the field to “talk” is 

that he went to say words of Torah. 

In this maamar, the Alter Rebbe will explain, on a mystical level, the significance 

of the fact that Yitzchok went out specifically to the “field” to pray (or to learn), 
and did not do so in a house within the city. The maamar also explains the lesson 

that we can derive from the fact that he went out “before sunset.” 

In order to explain this, the Alter Rebbe will explain the idea of “a field,” in 

contrast to the concept of “a house in the city” as a metaphor for two different types 

of Torah study, known as “Mishna” and “Beraisa:” 

 Part 1 )א( 

א י ֵּצֵּ ה  "ו  ד  ָּ ש   ַׁב   ו ח  ש  קַׁלָּ א  ַַׁׁיִצְחָּ ָּ ש ּ רֶב וַיִּּ פְנוֹת עָּ לִּ

ים  אִּ ים בָּּ גְמַלִּּ נֵּּה  וַיַּרְא וְהִּ יו  ינָּ נוּ כד,   "כוּ'  :עֵּ תֵּ ָּ ש  רָּ )פָּּ

  :ַׁסג(

“And Yitzchok went out to talk in 

the field before sunset, and he lifted up 

his eyes and he saw that there were 

camels coming [and Eliezer and Rivka 

were on those camels].” (Bereishis 

24:63) 

 
אֲמָּ ) 1 קוּפַ ר הַמַּ תְּ ית מִּ זְנִּ יאָּ  (.לִּ
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ר זֶה אֵּ א.   , לְבָּ רַיְיתָּ נָּה וּבָּ ְ ש  נֵּּה יֵּש  מִּ הִּ  To explain this, we need to first דְּ
explain the difference between a 

“Mishna” and a “Beraisa:”
2
 

א   רַיְיתָּ נָּה  – וּבָּ ְ ש  הַמִּּ ירוּש   נָּה    ,פֵּּ ְ ש  הַמִּּ י  כִּּ

לָּל  הַכְּ ל    , הוּא  ֶ ש  ט  רָּ הַפְּ יא  הִּ א  רַיְיתָּ וּבָּ

נָּה ְ ש  ט " וְ   , הַמִּּ פְרָּ בִּּ ֶ כְלָּל אֶלָּּא מַה ש  ין בִּּ  . " אֵּ

The Beraisa is the explanation of the 

Mishna, since the Mishna is a 

general teaching that could be 
understood in different ways and could 

be applied in many ways, and the 

Beraisa is a detail explaining the 
reasoning or application of the 

Mishna, and there is a rule that, “the 

information of a general teaching 

comprises no more than the sum of 

all its details.” 

ן   מִּ ה  לְמַטָּּ יא  הִּ א  רַיְיתָּ הַבָּּ ה  כְאוֹרָּ וְלִּ

נָּה ְ ש  ה   , הַמִּּ ר לְמַטָּּ לָּה יוֹתֵּ ְ לְש  תַּ ְ ש  נִּּ ֶ  . ש 

It would seem, superficially, that the 

Beraisa is lower than the Mishna, 

since it comes down lower to explain 

specific details, as opposed to a more 

general teaching. 

אֱמֶת הוּא ל הָּ הַבָּּ   ,אֲבָּ ֶ א גָּּ ש  ררַיְיתָּ   , בוֹהַּ יוֹתֵּ

מַחֲ " דְּ  ה בְּ לָּּה סוֹף מַעֲש ֶ חִּ ה תְּ בָּ ָּ  .  " ש 

However, the truth is just the 

opposite; the Beraisa is higher, since 

“the actual deed [of the Mitzvos] was 

[Hashem’s] original intention [for 
creation].” (Shabbos Prayers, Lecha 

Dodi) 

Since only through the knowledge of the details of the Mitzvos explained in the 

Beraisa are we able to actual fulfill mitzvos, there is an advantage in the Beraisa 

 
2  The word   נָה  learning, especially teaching orally-שינון Mishna comes from the word-מִשְׁ

to a student, as in the phrase from the Krias Shema “ָבָנֶיך לְׁ תָם  שִנַּנְׁ  and you should teach-וְׁ

these [words of Torah] to your children”. The Mishna is the main compilation of the laws 

of the Torah as they were passed down orally (the Oral Torah) from generation to 

generation. The Mishna was compiled by Rabbi Yehuda Hanasi with his contemporaries 

and students towards the end of the time of the Seond Beis Hamikdash. Since one of the 

goals of the Mishna was to be memorized and recited by heart, only the most essential 

teachings of the laws of the Torah were compiled in the text of the Mishna. Many of the 

details pertaining to these laws and their reasonings were left out of the text of the Mishna 

and taught separately under the name יתָא יְׁ ר Beraisa which comes from the word-בָרַּ -בַּ

outside, since these teachings were left “outside” of the carefully chosen text of the Mishna. 
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(which teaches the exact details of the mitzvos) over the Mishna (which relates 

general teachings). 

ילּוּ   אֲפִּ ה  לְמַטָּּ לָּה  ְ לְש  תַּ ְ ש  נִּ ה  הַתּוֹרָּ נֵּּה  הִּ דְּ

קֶר ֶ דְבַר ש   . בִּּ

We see that the Torah descended to 

deal with lowly things of our world, 

even dealing with people who say lies. 

גוֹן  יהָּ " :3כְּ אתִּ י מְצָּ ר אֲנִּ  For example: The Torah deals with a . " כוּ' זֶה אוֹמֵּ

case where two people find a garment 

at the same time and are both holding 
onto it, and while holding onto it, they 

go to the Beis Din (Jewish court) and 

present their claims: This one says, ‘I 

found it and I should keep the entire 

thing,’ and the other one says, ‘I found 

it and I should keep the entire thing.’  

The law is that each one swears that he doesn’t own less than half of the garment, 

and they sell the garment and each one keeps half of the value of the garment.” 

(Baba Metzia 2a) 

In this case, one of them is definitely lying, since each one claims to be the only 

one to have found it and therefore should have the right to keep the entire thing. 

Even in a case where the claimants are lying, the Torah describes what we should 

do. 

יא יְ  רְאֶה הִּ י הַנִּּ ה מְאֹד וּלְפִּ ה לְמַטָּּ ידָּ  This appears to be a very great . רִּ

descent, for the Torah to have address 

the laws of (partially) false claims. 

בוֹהַּ  גָּ יא  הִּ קוֹם  מָּ ל  כָּּ י    ,וּמִּ ה " כִּּ מַעֲש ֶ   סוֹף 
 . "4כוּ'

Nonetheless, this ability to present a 

correct solution in a situation where 
people are lying comes from a higher 

level of Hashem’s Wisdom than just 

dealing with things that are naturally 

true and correct, since “the actual 

deed was the original intention [of 

Hashem].” 

 
בָּ ) 3 יעָּ א בָּּ נַיִּ א ב, א: "מְצִּ ְ י םש  י ןאוֹחֲזִּ טַלִּּ יהָּ וְזֶ  יאֲנִּ  ראוֹמֵּ  הזֶ   ת, בְּ יהָּ  יאֲנִּ  ראוֹמֵּ  המְצָּאתִּ  "(.מְצָּאתִּ

לָּּה(.  4 חִּ ה תְּ בָּ ָּ מַחְש   )בְּ
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In other words, the original intention of Hashem is that we should serve Him in 
this physical world, where the possibility for the opposite of truth exists. Thus, 

some people lie and act in a dishonest fashion. But Hashem’s original intention 

was to show us how to live even under such circumstances. Thus, the ability to 
descend to show us what to do in these situations comes from a higher level of 

Hashem’s Wisdom than the abstract knowledge of Kabbalah that describes 

spiritual worlds that are naturally and automatically holy. 

פוֹפֶרֶת ְ ּ ל הַש  ַ מְש  א    –  וְכִּ וֹן יוֹצֵּ אש  כְנָּס רִּ הַנִּּ

 . אַחֲרוֹן 

An analogy for this: If there is a tube 

that is sealed on one end, and someone 
puts objects (that take up the width of 

the tube) into that tube, then whatever 

was put into the tube first will leave 

the tube last. 

 

In this picture, the ball inserted first, ball A, will be the 

third ball to exit the tube, after balls C and B. 

ם  דָּ אָּ הָּ ים    , וּכְמוֹ  אִּ בְרָּ הַנִּּ ל  כָּּ סוֹף  הוּא  ֶ   – ש 

כּוּלָּּם וְהוּא   עַל  מַעֲלָּה  א    , בְּ בְרָּ נִּ וְהַכֹּל 

עֲבוּרוֹ   . בַּ

So too regarding a person, the fact 

that he was the last of all the 

creations
5
 is because he is higher 

than all of them, and all of them 

were created for him. 

Just like the first ball in comes out last, so too, the fact that man came out last in 

creation is because he was the first thing in Hashem’s original plan and intention 

for creation. 

ד  אֶחָּ ם  דָּ אָּ בְּ כּוּלּוֹ  עוֹלָּם  הָּ א  מְצָּ נִּ ן    ,וְלָּכֵּ

עֲבוּרוֹ  בַּ א  בְרָּ הַכֹּל נִּ ֶ ל    –  לְהוֹרוֹת ש  י זֶה כָּּ כִּּ

דָּ  אָּ  .  6ם הָּ

Therefore, we find aspects of the 

entire world in every single person, 

to show that the entire world was 

created just for him, since “This was 

the entire purpose of creation- for 

man.” (Koheles 12:13).7 

 
5 Man was created on the sixth day of creation, after everything else was created. 

י ) 6 ל   זֶה כ ִּ ָּ ם:  כ  דָּ אָּ  . (יג , יב תקֹהֶלֶ   הָּ
7  In this maamar it doesn’t elaborate on this concept, but in other places it explains how 

the various parts of the body and of the soul correspond to all the different aspects of the 

physical and spiritual worlds, to show how each person is of fundamental importance to 
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ה  " ל:  " ר רַזַ וְזֶהוּ מַאֲמַ  עָּ ָּ ה ש   This is the meaning of the saying of . "8כוּ'   אַחַת יָּפָּ

our Sages, “One minute of Teshuva 

and good deeds in this world is better 

than all of the life of the World to 

Come.” (Pirkei Avos 4:17) 

עוֹלָּם נֵּּה בָּּ הִּ א ־ דְּ ים" הַבָּּ בִּ ְ ים יוֹש  יקִּ  The idea behind this is that in the ",9כוּ'  צַדִּּ
spiritual World to Come, “the 

righteous [all Jewish People] dwell 

and enjoy the radiance of the Shechina 

[Divine Presence].” (Brachos 17a) 

ים  אֲחוֹרַיִּ ינַת  חִּ בְּ רַק  ר   , וְהוּא  מַאֲמָּ ָּ   כְּ ש ּ   א )תִּּ

יתָּ אֶת אֲח  :לג, כג( אִּ יוֹ "וְרָּ  ,  " כוּ'  רָּ
This revelation of “the radiance of the 
Shechina” is only an external aspect 

of Hashem’s revelation that is limited 

to the understanding of the created 

beings, as it says, (Shemos 33:23) 
“And [Hashem said to Moshe,] ‘You 

will be able to perceive an external 

aspect of My revelation, however the 
innermost aspect of My revelation will 

not be revealed’”.10  

 
the purpose of the entire world. 

א". אבות ד, יז(. 8 עוֹלָּם־הַבָּּ ל חַיֵּּי הָּ כָּּ עוֹלָּם־הַזֶּה מִּ ים בָּּ ים טוֹבִּ ה וּמַעֲש ִּ וּבָּ תְש   )"בִּּ

ין 9 יו )"וְנֶהֱנִּ זִּּ ינָּה".  מִּ כִּ ְ ּ כוֹ הַש  רָּ  ת יז, א(. בְּ
10 The verses (Shemos 23:18-23) read in full: 

דֶךָ  בֹּ אֵנִי נָא אֶת כְׁ רְׁ ר הַּ ֹּאמַּ י ֹּאמֶר   :וַּ י שֵם הוַּ קָרָאתִי בְׁ ל פָנֶיךָ וְׁ עֲבִיר כָל טוּבִי עַּ תִי אֶת אֲשֶר    'אֲנִי אַּ נֹּ חַּ פָנֶיךָ וְׁ לְׁ

חֵם תִי אֶת אֲשֶר אֲרַּ מְׁ רִחַּ ן וְׁ ֹּאמֶר ה :אָחֹּ י נִי הָאָדָם וָחָי: וַּ אַּ ת אֶת פָנָי כִי לֹּא יִרְׁ אֹּ ל לִרְׁ ֹּאמֶר לֹּא תוּכַּ י הִנֵה    'וַּ
ל תָ עַּ בְׁ נִצַּ צוּר  מָקוֹם אִתִי וְׁ רִי  : הַּ ד עָבְׁ פִי עָלֶיךָ עַּ תִי כַּ כֹּ שַּ צוּר וְׁ ת הַּ רַּ נִקְׁ תִיךָ בְׁ מְׁ שַּ דִי וְׁ בֹּ ר כְׁ עֲבֹּ הָיָה בַּ תִי   .וְׁ וַּהֲסִרֹּ

רָי וּפָנַּי לֹּא יֵרָאוּ רָאִיתָ אֶת אֲחֹּ פִי וְׁ  : אֶת כַּ

And [Moshe] said [to Hashem]: “Please show me Your Glory”. And [Hashem] said: “I will 

cause My ‘Goodness’ to pass before you and I will call out the name of Hashem before 

you, and I will be gracious and merciful to those that I choose.” And [Hashem] further said: 

“You will not be able to see My innermost aspect, for no man can see me and live.” Hashem 

said [to Moshe]: “See, there is a place with Me that you can stand near a rock. When My 

Glory will pass, I will place you in a hole in that rock and I will cover you with my ‘Hand’ 

until my Glory passes. After I remove My ‘Hand’ you will see my external aspect, however 

my innermost aspect shall not be seen.” 
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הוּא   תוֹ  עֲבוֹדָּ בַּ ם  דָּ אָּ הָּ יג  ִּ ש ּ מַּ ֶ ש  עֲנוּג  הַתַּ

ים  ינַת אֲחוֹרַיִּ חִּ  ,בְּ

This means that the enjoyment that a 

person has in his understanding of 

his service of Hashem is only an 

external aspect of connection to 

Hashem.  

יג ִּ י לְהַש ּ רִּ ָּ אֶפְש  ינוֹ בְּ נַי" אֵּ י   , "וּפָּ רְאַנִּ י "לאֹ יִּ כִּּ

י" חָּ ם וָּ דָּ אָּ ָּ  הָּ ש ּ  ; לג, כ( א)תִּּ

The “innermost aspect” of Hashem’s 
revelation cannot be grasped by 

created beings, since “[Hashem says,] 

‘No man can see Me and live.’” 

(Shemos 33:20) 

דֶּ  גַּ   רֶךְ וְעַל  גַן זֶה  בְּ לּוּי  הַגִּּ רַק  ־ ם  הוּא  דֶן  עֵּ

ה לְבַד  רָּ יו וְהֶאָּ ינַת זִּ חִּ  . בְּ

Similarly, the revelation of Hashem 

in Gan Eden (the spiritual ‘World to 

Come’), is only like a “ray of light” 

of Hashem’s True Revelation, an 

external expression of the Infinite 

Truth of Hashem. 

ן   אַחַת " וְלָּכֵּ ה  עָּ ָּ ש  ה  הוּא    –  "כוּ'  יָּפָּ ֶ ש 

כֶל   ש ֵּ י  וּבְלִּ עֲנוּג  תַּ י  לִּ בְּ הּ  עַצְמָּ ה  עֲש ֶ   – הַמַּ

עוֹלָּם "  הָּ חַיֵּּי  כָּּל  א ־ מִּ ה  " דְּ   –  "הַבָּּ מַעֲש ֶ סוֹף 

מַחֲ  לָּּה בְּ חִּ ה תְּ בָּ ָּ  .  "ש 

Therefore, “one minute of Teshuva 

and good deeds in this world is 

better,” meaning the actual 

performance of the mitzvah itself, 

even without any enjoyment or 

understanding, is “better than all of 

the Life of the World to Come,” 

since “the actual deed [of the 

Mitzvos] was the original intention 

[of Hashem].” 

In Gan Eden there is only a “radiance” of the Divine Presence, which is only an 

external aspect of Hashem’s revelation (that is limited to what the created beings 
can understand), but through Mitzvos in this world we connect to Hashem’s 

Innermost aspect (that cannot be understood or grasped by any created being). 

גַּ  א וְזֶהוּ  רַיְיתָּ וּבָּ נָּה  ְ ש  מִּ נְיָּן  עִּ ן  כֵּּ   : ם 

לָּ  כְּ הוּא  נָּה  ְ ש  הַמִּּ ֶ מוֹ   .ל ש  ית  "  :כְּ יצִּ צִּ ד' 

בוֹת  ;11" מְעַכְּ

This is also the difference between 

the Mishna and the Beraisa: The 

Mishna is like a general teaching, 

for example, the laws of Tzitzis are 

only mentioned as follows: “The 

 
נָּ ת כח, א  מְנָּחוֹ ) 11 ְ ש  מִּּ יּוֹ ה: "דבַּ יצִּ בוֹ  ת' צִּ עְתָּּ  – זוֹ  תזוֹ אֶ   תמְעַכְּ אַרְבַּ ֶ צְוָּ  ןש   ת"(. אַחַ  המִּ
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Tzitzis on each of the four corners of 

the garment invalidate each other if 

one of them is missing, since the 

Tzitzis on all four corners are all part 

of one mitzvah.”  

In the Mishna, the laws of Tzitzis are not explained in detail; there are only two 
Mishnayos (plural of Mishna) that directly discuss Tzitizis: the last Mishna of 

chapter 3 of Menachos, and the first Mishna of chapter 4 of Menachos (where the 

obligation of putting Techeiles12 color on the Tzitzis is mentioned). However, in 
the Gemara of Menachos, there are 6 folios explaining the laws of Tzitzis (38a-

44a). In these 6 folios of the Gemara, numerous Beraisos (plural of Beraisa) are 

brought to explain the detailed laws of Tzitzis. We see clearly in regards to Tzitzis 

that the Mishna’s teachings are only general, whereas (almost) all of the details are 
only explained in the Beraisa (which is quoted and further specified in the 

Gemara). 

ן   בוֹהַּ " וְכֵּ יא גָּ הִּ ֶ ה ש   So too, the Mishna says regarding a .13" כוּ'  סוּכָּּ

Sukka, “A Sukka that its Sechach 

(covering)14 is higher than 20 amos
15
 

is invalid.” 

The Mishna doesn’t give any reason for this statement; in the Gemara, the Sages 
analyze this statement and give various possible reasons. Based on the different 

explanations of the reasoning from the Sages of the Gemara, there are different 

opinions of which cases the Mishna refers to when it states that a Sukka will be 
invalid if its Sechach is higher than 20 amos.16 Thus, we see that this is a general 

statement that includes various interpretations and details. 

 
12  Techeiles is a turquoise/dark blue color that is derived from a certain creature called the 

Chilazon, whose identity is now unknown (according to most opinions). The Torah says 

that we must dye one of the strings of each corner in the Techeiles color and wrap it around 

the remaining strings of that corner. 
נָּ ה ב, א סוּכָּּ ) 13 ְ ש  מִּּ י הסוּכָּּ ה: "בַּ הִּ ֶ י הלְמַעְלָּ  הגְבוֹהָּ  אש  רִּ עֶש ְ סוּלָּ  האַמָּּ  םמֵּ    ה"(.פְּ

14  Sechach is the cover of the Sukka that must be made of plants detached from the ground, 

like tree branches or raw wooden boards etc. 
15  An amah (plural amos) is a measurement of distance of around 19 inches, thus 20 amos 

is around 32 feet. 
16  In the Gemara there are three explanations of why a Sukka is invalid if its Sechach is 

higher than 20 amos: 1- Rabba: until 20 amos we “know” we are in a Sukka, higher than 

that we don’t notice the Sechach and we don’t “know” we are in Sukka; 2- Rabbi Zeira: 

until 20 amos we are protected by the shade of the Sechach, higher than 20 amos we are 
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זֶה  מְצוֹא טַעַם לָּ נְיָּן    , וְיֵּש  לִּ עִּ לֶת דּוֹמֶה  " כְּ כֵּ תְּ

 ";17כוּ'  לַיָּּם

Now, regarding these general 
statements of the Mishna, it is possible 

to find a reason to explain them. For 

example, when the Mishna mentions 
the obligation to put Techeiles color on 

the Tzitizis, there is a general 

explanation: “The color of Techeiles 

is similar to the color of the sea, and 
the color of the sea is similar to the 

color of the sky, and the sky reminds 

us of the Throne of Glory [that 
Hashem’s presence ‘sits’ on].” 

(Menachos 43b) 

טַעַם  יֵּש   ה  סוּכָּּ י    יֵּדְעו ַׁ"לְמַעַן    –  18וְגַבֵּּ

יכֶם" וֹ רוֹ ד ה"   – תֵּ  .  " כוּ' עַד כ' אַמָּּ
So too regarding the case of Sukka 

(mentioned above), there is a reason: 

The Torah (Vayikra 23:42-43) says, 
“You shall dwell in Sukkos for seven 

days…in order that your future 

generations will know that I 

[Hashem] caused the Children of 
Israel to dwell in ‘Sukkos’ when I took 

them out of Egypt.” Now, only when 

the Sechach is less than 20 amos high 
does a person know that he is in a 

Sukka, i.e., notice the Sechach. 

נָּה   ְ ש  הַמִּּ ר  אֵּ לְבָּ ט  רָּ פְּ הוּא  א  רַיְיתָּ הַבָּּ ל  אֲבָּ

ים  טִּ ים וּפְרָּ קְדּוּקִּ ל דִּּ כָּ    . בְּ

However, the Beraisa contains the 

details to explain the Mishna in all of 

its details and intricacies. 

 
protected by the shade of the walls; 3- Rava: until 20 amos it is considered a temporary 

dwelling, higher than 20 amos it is considered a permanent dwelling. 
ִּ ת מג, ב )מְנָּחוֹ ) 17 נְיָּ"י(: "וְרַש  יָּ אתַּ י מֵּ  ההָּ ירַבִּּ נָּּ  המַ ר: אוֹמֵּ  ר אִּ תַּ ְ ש  לֶ  הנִּ כֵּ צְוָּ ) תתְּ רוּךְ הוּא לְמִּ דוֹש  בָּּ חֲדוֹ הַקָּּ יִּּ ֶ (  זוֹ  הש 

כָּּ  ינֵּּ  למִּ י ימִּ בְעוֹנִּ נֵּ  ן?צִּ פְּ לֶ  ימִּ כֵּ הַתְּ ֶ יעַ  הדּוֹמֶ  םוְיָּ ם, לְיָּ הדּוֹמֶ  תש  קִּ סֵּּ  , לָּרָּ יעַ לְכִּ קִּ בוֹ  אוְרָּ לֶק א  ד".הַכָּּ  קכא, א.  זֹהַר חֵּ
ָּ ה  סוּכָּּ )  18 רָּ ם  ש  מָּ גְּ ימְנָּא הֲ א: "בַּ ילֵּּ מַ   ?נֵּי מִּ מַ   הרַבָּּ   ראָּ אָּ יכֶם  יֵּדְעו ַׁ  לְמַעַן"  כג, מג(:   ראֱמוֹ )  אקְרָּ   ר דְּ י  דֹרֹתֵּ כּוֹת  כִּּ   בַסֻּּ

י בְתִּּ ַ נֵּי  אֶת  הוֹש  ל  בְּ אֵּ רָּ ש ְ י  דעַ  , "יִּ רִּ דָּ   –   האַמָּּ   םעֶש ְ הוּ   םאָּ ֶ עַ ש  סוּכָּּ   רדָּּ   איוֹדֵּ י  הלְמַעְלָּ   ה, בְּ רִּ עֶש ְ י  –   האַמָּּ   םמֵּ דָּ   ןאֵּ עַ    םאָּ יוֹדֵּ

דָּּ  ֶ סוּכָּּ  רש  וּ  ה, בְּ ּ ש  לָּ  םמִּ לְטָּ  אדְּ ָּ ינָּ  אש  הּ עֵּ  א"(. בָּּ
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וְרקב''ש  גנב''ך  ת  סוּכַּ מוֹ  טַעַם    19כְּ ין  אֵּ ֶ ש 

ר בָּ לְמַעְלָּה    , לַדָּּ הוּא  ֶ ש  חוּש   בְּ רְאֶה  וְנִּ

עַם  כֶל וְהַטַּ ֵּ הַש ּ   .20מֵּ

For example, the cases of the Sukkos 
known as גנב''ך-Ganba”ch and 

,Rabka”sh-רקב''ש
21
 in these detailed 

cases there is no revealed 

explanation as to why these Sukkos 

are permitted to be used, and we can 

clearly see that these laws of the 
Torah are higher than any logical 

explanation known to man. Rather, 

they are just the Divine Will and 

Wisdom. 

Even though the Gemara gives explanations for the reason of the Mishna’s 
statement (that a Sukka which is higher than 20 amos is invalid), the Gemara does 

not offer an explanation as to why a Sukka is valid even though it was not made 

for the purpose of the mitzvah at all, and was instead made for protection from the 
sun, as in the cases of Ganba”ch Rabka”sh, where the sukka was built to be used 

during the year for shade and not for the mitzvah on the Festival of Sukkos. We 

see that even though we find general explanations for the reasons of mitzvos, when 

it comes to the details, we have no such explanations. 

(Another prime example of this is the mitzva of Tefillin: Even though we have a 

general explanation for why we put on Tefillin, (to place the Unity of Hashem, 

written in the Shema, on our minds and near our hearts and thus to dedicate 
ourselves to Hashem), when it comes to the details of the mitzvah, (that they must 

 
ה ח, ב: "  19 נוּ )סוּכָּּ נָּ   תָּּ ינַָּׁת  סוּכַּ ם,  וֹיִּ ג ַׁת  סוּכֹּ  – גנב''ךַַׁׁן:  רַבָּּ ִּ מָּ ב ְַׁת  סוּכַּ ם,  ש  יכ ַׁת  סוּכַּ ה,  הֵּ .  וּתִּ  .   –  רקב''שת  סוּכַּ ם 

ירת  סוּכַּ  ייָּּק ַׁת  סוּכַּ ם,  וֹעִּ יב ַׁת  סוּכַּ ם,  יצִּ נִּ ַׁת  סוּכַּ ן,  וּרְגָּּ ירוֹ י  וֹמְרֵּ ש  רָּ   ת . . פֵּּ ֵּ ש  לְבַ ה,  כְּ הֵּ ד  וּבִּ תְּ ֶ הּ ת  כֶ כֶּ מְסוּ א  ש  תָּ לְכָּ הִּ .  כְּ

הּ י 'מַא תָּ לְכָּ הִּ מַ '? כְּ סְדָּּ ב רַ ר אָּ הּ א וְהוּ א: חִּ אָּ עֲש ָּ ֶ   ה"(.סוּכָּּ ל צֵּ לְ   ש 
ים מא, ב(.  20 ירִּ ִּ ּ יר הַש  ִּ ה ש  י תוֹרָּ קּוּטֵּ ה גַם לִּ  )רְאֵּ

21 These two words are acronyms for Hebrew words of cases of sukkos that were not 

originally made to be used for the mitzvah of sukka by those who are obligated in the 

mitzvah, but nonetheless are valid to be used for the mitzvah as long as they were made to 

provide shade from the sun. They stand for: 

םוֹיִ גּ -גנב''ך -sukka of gentiles,  ָםשִינ -sukka of women (who are exempt from the mitzvah of 

sukka), ָהְׁהֵמָ ב -sukka made as a shelter for animals, ָםוּתִיכ -Kutim (people who pretended to 

convert to Judaism but really didn’t) 

םוֹעִירָ -רקב''ש -sukka of sheperds while on the job (during the rest of the year),  ָםיצִייָ ק -sukka 

used by people drying fruit in the field during the summer, גָנִי ב ןוּרְׁ -sukka of shopkeepers 

(during the year), ָרֵ שׁו ת פֵירוֹי ֹּמְׁ -sukka of people who guard the fields (during the year)   
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be perfectly square and the straps must be black etc.), we have no logical 

explanation). 

We see from these details of the mitzvas that we cannot explain the reason for the 

mitzvos. They are Hashem’s Will and Wisdom, which is beyond human 

understanding. 

ט " וְזֶהוּ  פְרָּ בִּּ ֶ כְלָּל אֶלָּּא מַה ש  ין בִּּ  This is the meaning of the principle   ":אֵּ
stated above, ““The information of a 

general teaching comprises no more 

than the sum of all its details.”  

נָּה   ְ ש  מִּּ בַּ ין  אֵּ ֶ לָּל   – ש  כְּ ט    ,בַּ רָּ פְּ בַּ מִּ ר    – יוֹתֵּ

א  רַיְיתָּ  . הַבָּּ

This means that there is nothing 

contained in the Mishna - which is a 

general teaching - more than what is 

contained in its details -referring to 

the Beraisos. 

 ֶ ּ ר גָּּ וּמַה ש  הּ הוּא יוֹתֵּ תְגַּלָּּה טַעֲמָּ  The fact that the reasons for these   .בוֹהַּ לּאֹ נִּ

details have not been revealed to us is 
because they come from a higher 

place in Hashem’s Wisdom than the 

Mishna, and therefore, it is beyond our 

ability to understand them.  

תְגַּלּוּ  נִּ לאֹ  צְוֹת  הַמִּּ י  טַעֲמֵּ י  ידוּ   , 22כִּּ תִּ ־ לֶעָּ

ם   , לָּבֹא ֵּ ּ רְצֶה הַש  ם יִּ תְגַּלּוּ   ,אִּ  . יִּ

Like our Sages say, “The reasons for 

the Mitzvos were never revealed [by 

Hashem].” However, in the Future 

Era [after Moshiach comes], when 

Hashem desires to reveal them, then 

they will be revealed. 

י " וְזֶהוּ  אֵּ קְרָּ י דִּ יש  טַעֲמֵּ רִּ מְעוֹן דָּ ִּ י ש   ,This is the meaning of the statement :23" רַבִּּ

“Rabbi Shimon [Ben Yochai] would 

explain the reasoning of the verses.” 

(Baba Metzia 115a) 

רַש   דָּּ ֶ ֶ   ,ש  ּ ש  ה  מַּ ֶ ל  ש  ֶ ש  טַעַם  סוּק  פָּ בְּ אֱמַר  נֶּ

ר בָּ ר  , דָּּ יקָּּ עִּ זֶהוּ  זֶה    , לאֹ  בָּּ טַעַם  יֵּּש   ֶ ש  רַק 

He would explain that the reason for 

mitzvos mentioned in the verse is not 

really the main reason for it, rather, 

 
יה רְאֵּ ) 22  ן כא, ב(. סַנְהֶדְרִּ
ן) 23 סְמָּ ם נִּ ָּ א קטו, א. וְש  יעָּ א מְצִּ בָּ  (. בָּּ



 

13 LESSONS IN  TORAH OR 

ר לְמַ גָּּ  עַם. בוֹהַּ יוֹתֵּ הַטַּ  there is a higher [deeper] reason for עְלָּה מֵּ

them that is beyond our 

understanding.  

For example, with regard to a Jewish king, the Torah says that he may not marry 

more than 18 wives. The reason given (in Devarim 17:17) is that “he should not 

increase for himself wives in order that his heart not be turned away [from serving 

Hashem].”  

The Gemara explains that according to Rabbi Shimon, the king cannot marry even 

one wife who will turn his heart from Hashem. Even though the reason mentioned 
in the verse is an explanation for why he cannot marry many wives, and not why 

he cannot have even one wife who is improper, nonetheless, Rabbi Shimon 

explains that the reason for the mitzvah of not having too many wives is avoid any 

negative effect on the king. Therefore, even one improper wife is forbidden. The 
fact that the verse mentions that he should not have too many wives is a separate 

prohibition - that he should not have more than 18 wives, even if they are all 

righteous and he wishes to add another righteous wife. 

We see from Rabbi Shimon’s approach that even where the verse itself gives a 

reason for a mitzvah, there is more to the reasoning of the mitzvah than what the 

verse says, since he interprets the verse’s reason of “in order that his heart not be 

turned away,” as an additional prohibition against marrying even one improper 

wife, rather than as an explanation for why he cannot marry more than 18 wives.  

We see from this that (according to Rabbi Shimon) whenever the Torah gives a 

“reason” for a mitzvah, it is actually providing additional details to the mitzvah, 
since the ultimate reasons for the mitzvos are completely beyond human 

understanding and were never revealed. 

א  מְצָּ טַעַם   , נִּ הּ  בָּּ יג  ִּ מַש ּ ין  אֵּ ֶ ש  ה  צְוָּ מִּ בְּ ֶ   ,ש 

בוֹהַּ  ר גָּ  . הוּא יוֹתֵּ

Resultantly, a mitzvah where the 

person does not grasp any logical 

explanation for it is higher [in a 
certain aspect] than if he would have 

some understanding of the mitzvah. 

This simple fulfillment of the mitzvah, out of pure dedication to Hashem, without 

one’s own intellect being mixed in, expresses the real truth of the mitzvah: That it 

is completely beyond human understanding, and any understanding is limiting the 

mitzvah, [in a certain sense]. 

ינַת   חִּ וְתַעֲנוּג הוּא רַק בְּ יג טַעַם  ִּ ש ּ מַּ ֶ ּ וּמַה ש 

ים  . אֲחוֹרַיִּ

Any understanding and enjoyment 

that a person perceives in fulfilling 

the mitzvah is only an “external” 
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aspect of Hashem’s revelation that is 

able to become limited to a level that 

we can understand and enjoy. 

עוֹלָּם   ים הָּ סּוֹבְרִּ ֶ מוֹ ש  ר הוּא  וְלאֹ כְּ יקָּּ עִּ הָּ ֶ ש 

ב  תְלַהֲבוּת  , הַלֵּּ הִּ בְּ ד  וְעוֹבֵּ עֲנוּג  תַּ יג  ִּ ש ּ מַּ ֶ   ,ש 

אֱמֶת ן הָּ ינוֹ כֵּ  . וְאֵּ

This approach is not like the general 

approach that many people have, 

that the main service of Hashem 

depends on what we feel in our 

hearts, and that we should have 

enjoyment and excitement in our 

service of Hashem. But this is not the 

truth. 

עֲנוּג  תַּ י  לִּ בְּ ה  עֲש ֶ הַמַּ ר הוּא  יקָּּ עִּ ב    , רַק  וְהַלֵּּ

ינַת  חִּ יּוּעַ בְּ ם סִּ י אִּ ינוֹ כִּּ ין " אֵּ  .  " גַדְפִּ

Rather, [the truth is that] the main 

service of Hashem is just the actual 

performance of the mitzvos, even 

without personal enjoyment, and 

the purpose of the excitement of the 

heart is only to help the mitzvos by 

being “wings” to make them fly up to 
holiness.24 The actual service of 

Hashem is the act of doing what He 

wants, regardless of one’s feelings. 

We see from all of this that there is an advantage in knowing the details of how to 

fulfill the mitzvos (as explained in the Beraisa and Gemara) even over the 
knowledge of the Mishna, which contains all of the Oral Torah in a general manner. 

This is because the main thing is the actual performance of the mitzvos, even if we 

don’t understand the reasoning for these details. Not only that, but the fact that we 
can’t understand the reasons for the details is because they are rooted in Hashem’s 

Wisdom, which is far deeper than any human understanding can relate to or grasp.  

Thus, the main way that we can establish our connection to Hashem is not based 

on what we can understand and feel, which is inherently limited, but on the 
performance of His mitzvos, which, being His Will and His Wisdom, contain 

infinite depth, beyond what any created being could ever fathom. 

 

 
24  In Tanya chapters 39 and 40 the Alter Rebbe describes how the love and fear of Hashem 

are the two “wings” that cause our Torah and Mitzvos to “fly up” to Hashem, i.e. to became 

spiritually elevated to a level where their holiness can be revealed.  
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 Part 2 )ב( 

נֵּּה  א    , וְהִּ קְרָּ נִּ נָּה  ְ ש  יר " מִּ א    ",עִּ רַיְיתָּ   – וּבָּ

ינַת   חִּ דֶה " בְּ וֹן  לְ   ",ש ָּ ר " ש  יר   –   "בַּ   . 25חוּץ לָּעִּ

ר   יקָּּ עִּ הוּא  יר  עִּ הָּ ה  כְאוֹרָּ הּ    –וְלִּ בָּּ ים  רִּ דָּּ ֶ ש 

ם.   דָּ נֵּי אָּ  בְּ

Now, the Mishna is compared to a 

“city” and the ַׁ אַׁ יְיתָּ ר   Beraisa is-בָּ

compared to a “field,” since the root 

of the word א רַיְיתָּ ר“ is בָּ  ”,outside-ב  

meaning outside of the city. 

Seemingly, the city is on a much higher level than the field, since people live 
specifically in the city and not in the field. So too, it would seem that the Mishna 

is much higher than the Beraisa. 

אוֹתָּ  מְחַיֶּה  הוּא  י  מִּ רְאֶה  נִּ דֶה    ?ם אַךְ  ָּ הַש ּ

בוּאָּ  ם הַתְּ ָּ ּ ש  ים מִּ יאִּ בִּ מְּ ֶ יר ש  חוּץ לָּעִּ ֶ  ! ה ש 

However, let’s look at the following: 

Which of these [two, the field or the 

city], is providing sustenance for 

people? It is the field (that is outside 

of the city) from which grain is 

brought [to provide bread for people]! 

נָּה  ְ ש  הַמִּּ מְחַיָּּה  א  רַיְיתָּ הַבָּּ הוּא  ךְ    ,כַּ

יאַךְ   הֵּ ט  פְרָּ בִּּ ר  יוֹתֵּ ה  הַהֲלָּכָּ אֶרֶת  וּמְבָּ

וֹת  . לַעֲש 

So too, it is the Beraisa that “gives 

life” to the Mishna, and explains the 

halacha [Torah laws] in detail how 

the mitzvos should actually be 

fulfilled. 

ים   נָּּאִּ הַתַּ י  יַׁ" –כִּּ ֵּ ל  ים    –   26" עוֹלָּם   מְב  מּוֹרִּ ֶ ש 

נָּה.   ְ ש  תּוֹךְ הַמִּּ  מִּ

Like our Sages say, (Sota 22a) “Those 

who only teach Mishanyos destroy 

the world,” since they render 

decisions of halacha based on a 

superficial reading of the Mishna 

itself, without the commentary of the 

Beraisa (or Gemara). 

The Alter Rebbe has explained the difference between the Mishna and the Beraisa, 

and the advantage that the Beraisa, the “field,” has in ‘sustaining’ us with detailed 

Torah laws, (ie. that the physical field gives grain, which is used to make bread, 

which, in turn, sustains one’s very life).  

 
י אוֹרה רְאֵּ ) 25  ב, נג(. מְאוֹרֵּ
א  26 לְקָּ סָּ עוֹלָּם  י  מְבַלֵּּ עוֹלָּם.  י  מְבַלֵּּ ים  נָּּאִּ הַתַּ נָּא:  "תָּּ א:  כב,  ה  תּוֹךְ    )סוֹטָּ מִּ ה  הֲלָּכָּ ין  מּוֹרִּ ֶ ש  ינָּא:  בִּ רָּ מַר  אָּ ךְ?  דַעְתָּּ

ן"(.  נָּתָּ ְ ש   מִּ
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Now he will return to explain the verse quoted at the beginning of the maamar, 

describing how Yitzchok went out to ‘talk’ in the ‘field’ before evening: 

ק   צְחָּ יִּ א  "וַיֵּּצֵּ ו ח ַׁוְזֶהוּ  ש  דֶה"   לָּ ָּ ש ּ הוּא    –  27בַּ

בּוּר וְ לְ  וֹן דִּּ הַׁש  יחָּ וֹן  לְ וּ  ,ש ִ חִי ָּיהַׁש  ְ ה   ש    ,לְמַטָּּ

ים" ִּ ח רוּם אֲנָּש  ַ וֹן "וְש  ש  לְּ עְיָּה ב, יא(  מִּ ַ ן  . )יְש  וְכֵּ

הַש ּ  ש   רֵּ יְפָּ ר  ֶ אֲש  חוֹת"  וֹ "כַּ ש ְ לִּ עְיָה חֶה  ַׁ יש  )בִּּ
  .28(], יא[כ''ה 

This is the meaning of the verse, 
(Bereishis 24:63) “And Yitzchok 

went out ‘ַׁ ו ח ש   ”.to talk’ in the field-לָּ

This word, ‘ ַוּח  is an expression ’,לָּש 

of speech and ‘ַׁה יחָּ  talking,’ but it-וְש ִ

is also an expression of ‘ַׁחִי ָּיה ְ -ש 

bending over' downwards, as in the 

phrase, (Yeshaya 2:11) “‘ח  and-וְש  

He will bend down’ the arrogance of 

man,” and in the phrase, (ibid. 

25:11) “Just as the ‘ ַׁ הַׁו ַׁש   ח  -swimmer’ 

spreads out his hands to swim,” a 

swimmer is bent over on his stomach 

in order to swim. 

We see from this that the word ‘ ַוּח  to talk,’ mentioned regarding Yitzchok, can-לָּש 

mean either, 1- to talk, or 2- to bend down. 

הַׁ" ד  ָּ ש   ר.    "ב    Our verse continues, “He went out הוּא בַּ
וּחַ   in the field,” which is outside לָּש 

of the city. 

This is similar to the Beraisa, which is outside of the Mishna, like the field is 

outside of the city. 

בַׁוְ" ר  תַׁעָּ נ ו ת –  "לִפְנו  ךְ   לְפ  ֶ עֶרֶב וְהַחֹש   ’before-לִפְנו ת‘“ ,The verse continues : הָּ

night,” meaning that Yitzchok bent 
down to a level ‘outside’ of holiness in 

order ‘ו ת נ   to clear out’ the-לְפ 

spiritual night and darkness. 

The word ‘פְנוֹת  .to clear out’ or remove-לְפַנּוֹת‘ before’ is the same letters as-לִּ

Based on the above, we can translate the verse as follows:  

ק צְחָּ א יִּ  and Yitzchok went out-וַיֵּּצֵּ

 
נוּ כד, סג ) 27 תֵּ ָּ ש  רָּ רֶב, וַיִּּ " :פָּּ פְנוֹת עָּ דֶה לִּ ָּ ש ּ וּחַ בַּ ק לָּש  צְחָּ א יִּ יםוַיֵּּצֵּ אִּ ים בָּּ נֵּּה גְמַלִּּ ינָּיו וַיַּרְא וְהִּ א עֵּ ָּ  . "(ש ּ
28   ּ ה ש  ין מַׁ יֵּּ יחוֹן כוּ'"נִּּ )וְעַׁ יר סִּ ן עִּ כּוֹנֵּ ה וְתִּ נ  בָּ סוּק "תִּּ ל פָּ ה עַׁ ז  ר בָּ אֵּ ם  תְבָּ ָ ין ש  יֵּּ ה)  עַׁ י תוֹרָּ קּוּטֵּ קַּ  לִּ   .( ת סו, א(חֻּ
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וּחַ   to bend himself down to the level of -לָּש 

דֶה ָּ ש ּ  in the ‘field,’ a place outside of the city where people live, (referring even-בַּ

to dealing with people or things in an unholy situation) 

רֶב פְנוֹת עָּ  .in order to clear out and remove the spiritual darkness from that place-לִּ

The Alter Rebbe will elaborate on this process as it applies to Torah study: 

ךְ  ֶ חֹש  בַּ לָּה  ְ לְש  תַּ ְ ש  נִּ ה  הַתּוֹרָּ נֵּּה  הִּ   ,דְּ

ר  מַאֲמָּ י":  29כְּ יבַנִּ ִּ ים הוֹש  כִּּ ַ מַחֲש  ה ג, ו(  "בְּ יכָּ   )אֵּ

י " בְלִּ בַּ לְמוּד  תַּ ה    ", זֶה  לְמַטָּּ ל  ֵּ לְש  תַּ ְ ש  נִּּ ֶ ש 

קֶר ֶ ש  ילּוּ בְּ  . אֲפִּ

The idea behind this is that the 

Torah descends to address spiritual 

darkness, like the saying of our 
Sages, (Sanhedrin 24a) “What is the 

verse referring to when it says, (Eicha 

3:6) ‘He [Hashem] caused me [the 
Jewish People] to dwell in darkness?’ 

This is a reference to the Talmud 

Bavli [Babylonian Talmud],” in 

which the Torah descends to deal 

even with false claims. 

We mentioned earlier in the maamar that the Torah addresses how to deal with 

situations where two people are arguing and one of them is definitely lying. For 

example, two people claim full ownership of the same object. The fact that the 

Torah deals with such lowly matters is a great descent from its lofty source in 

Hashem’s Wisdom. 

ה הוּא כָּּ  מָּּ ךְ    ? ךְ וְלָּ ֶ עֶרֶב וְהַחֹש  י לְפַנּוֹת הָּ דֵּ כְּ

אוֹר "  – י  ר   ", וַיְהִּ מַאֲמָּ ז(  כְּ יד,  ת    :)זְכַרְיָּה  "לְעֵּ

הְיֶה אוֹר"  . עֶרֶב יִּ

Why is this so [that it must descend so 
far down]? In order to clear out the 

spiritual ‘night’ and darkness so that 

it should become transformed into 

light, like it says, (Zecharya 14:7) “At 

the time of night, it should become 

light.” 

רוֹצֶה לְפַנּוֹת  ֶ י ש  ל מִּ ַ מְש  רכִּּ בָּ יזֶה דָּּ יךְ   ,אֵּ רִּ צָּ

הּ  י לְפַנּוֹתָּ דֵּ הּ כְּ תוֹכָּ כְנוֹס בְּ ל לאֹ    , הוּא לִּ אֲבָּ

הּ.  תוֹכָּ ר בְּ אֵּ ָּ ּ ש  יִּּ ֶ  ש 

An analogy for this: If someone 

wants to clean out a place, he first 

needs to go into that place in order 

to clean it out. However, the 

intention is not that he should 

remain in that empty, cleaned out 

place. Rather, after he cleans it out, he 

 
י) 29  ן כד, א(. סַנְהֶדְרִּ
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fills it up with whatever should 

actually be there. 

מַה גַּ  ֶ   30ם  ּ ה  ש  ָּ ש  בְּ תְלַ וְנִּ ה  הַתּוֹרָּ לָּה  ְ לְש  תַּ ְ ש  נִּּ

ךְ   ֶ חֹש  קֶר  –בַּ ֶ ש  נוֹת  לְפַנּוֹת    ,טְעָּ י  דֵּ כְּ הוּא 

ךְ   ֶ א " הַחֹש  נְהוֹרָּ א לִּ וֹכָּ א חֲש  כָּ הַפְּ  . 31" לְאָּ

So too, the fact that the Torah 

descended to become invested in a 

place of spiritual darkness, into false 

claims or the like, is in order to clear 

out that spiritual darkness, and to 

‘transform the darkness into light.’ 

ה   תּוֹרָּ בַּ סֶק  עֵּ הָּ ן  ךְ    –וְכֵּ ֶ הַחֹש  דְחוֹת  לִּ

עַל   יר  סְתִּּ הַמַּ יוֹת  ְ ין  וְהַקּוּש  הַדִּּ לַת  כָּּ הַש ְ

תּוֹ  לַאֲמִּ אֱמֶת  אֱמֶת    , הָּ הָּ מְצֹא  ילּוּי    –וְלִּ גִּּ

צוֹן  רוּךְ ־ רָּ  :    .32הוּא ־ עֶלְיוֹן בָּּ

So too, regarding the involvement in 

Torah study, the intention [of the 

study of the Talmud Bavli, which 
includes Beraisos or similar styles of 

learning], is to push away the 

spiritual darkness of the questions 

that conceal our understanding of 

the Torah laws according to their 

ultimate, true meaning, and to find 

the truth, to reveal the True Will of 

Hashem. 

צֵּ "   וְזֶהוּ  קא  וַיֵּּ וּחַ   יִצְחָּ לְפַנּוֹת    ":לָּש  י  דֵּ כְּ י  כִּּ

נוֹ  ךְ וּלְתַקְּ ֶ עֶרֶב וְהַחֹש  ק , הָּ צְחָּ י יִּ   ,הוּא עַל יְדֵּ

חַד  ינַת פַּ חִּ הוּא בְּ ֶ רְאַת ה'  33ש   . וְיִּ

This is the meaning of, “And 

Yitzchok went out to bend down to 

the level of the field…:” The clearing 

out of the spiritual ‘night’ and 

darkness, and its transformation, is 

through the aspect of “Yitzchok,” 

which refers to awe and fear of 

Hashem. 

ר  ה"   :34וּכְמַאֲמָּ כְמָּ ין חָּ ה אֵּ רְאָּ ין יִּ ם אֵּ  Like it says, (Pirkei Avos 3:17) “If .35" כוּ'   אִּ

there is no fear [of Hashem] then 

there is no wisdom.” 

 
ה:]  30 הְיוֹת:  ג ַּם מַּ יךְ לִּ רִּ צָּּ ֶ ר ש  ָּ דֶרֶךְ אֶפְש  י בְּ רְאֶה לִּ הנִּ ךְַׁמ  בוֹד –  כ   רַת כְּ ת אַדְמוּ"ר[.  הֶעָּ ַ ּ  קְדוּש 
ה ד) 31 מָּ הַקְדָּּ ה זֹהַר בַּ  (. א , רְאֵּ
נִּּ  32 סוּק וּכְמוֹ ש   ל פָּ ר עַׁ אֵּ ירוּ וְגוֹ'"תְבָּ זְהִּ ים יַׁ ילִּ כִּּ ש ְ מַּׁ ם "וְהַׁ ָ ין ש  יֵּּ נְיָּ) עַׁ רֶת הַקּדֶֹש  א, תַּ גֶּ ימָּ  אִּ  .ן כו(סִּ
ק וּפַחַד") 33 צְחָּ  .(מב, לא  אוַיֵּּצֵּ  –  ."יִּ
בוֹ ) 34  ת ג, יז(. אָּ

ית   35 ִּ אש  רֵּ ר בְּ זּוֹהַׁ ין בַּׁ יֵּּ מוּד א   ,ד' כ''א   ,)וְעַׁ ָּ ]  :( 'סוֹף עַׁ נְיָּנָּאוְש  ירוּ   ם: "תִּּ יל  נְהִּ אֲזִּ א  דְּ כָּ ְ תְחַש  ת  לְאִּ נוֹת  לְעֵּ זָּא   עֶרֶב,   פְּ   רָּ
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Only someone who is truly dedicated 

to doing what Hashem wants will be 

able to really grasp the ultimate Will of 

Hashem, as it exists in the Torah laws. 

אֶלָּּא  "וְזֶהוּ   י  לִּ ין  אֵּ ר  אוֹמֵּ ילּוּ  הָּ אֲפִּ ה  תוֹרָּ

ין לוֹ  ה אֵּ אָּ  36" תוֹרָּ ְ ש  ךְ וְנִּ ֶ חֹש   . ר בַּ

This is the meaning of the statement 

of our Sages, (Yevamos 109b) 

Whoever says that he only has 

Torah knowledge without true fear of 
Hashem, then even Torah knowledge 

he does not have,” and he remains in 

spiritual darkness despite his 

learning. 

Since he lacks fear of Hashem, his knowledge of the Torah’s laws is only 
superficial and not their true intention, since only one who actually really cares 

about doing what Hashem wants will understand what Hashem wants. 

יב תִּ כְּ אֱמֶת  בֶּ ל  יב(  אֲבָּ יח,  ים  לִּּ הִּ ת  )תְּ ֶ "יָּש   :

תְרוֹ"  סִּ ךְ  ֶ ךְ   , חֹש  ֶ חֹש  הוּא  ֶ ש  אַף  ֶ ל    , ש  כָּּ מִּ

קוֹם הוּא  תְרוֹ " מָּ  ". סִּ

But the truth is that in the seeming 

darkness of the Beraisos and in the 

Talmud Bavli, he reaches a deeper 
connection to Hashem, as it is written, 

(Tehillim 18:12) “He [Hashem] 

makes ‘darkness’ His hiding place,” 

meaning that even though this type 

of Torah study is ‘dark,’ nonetheless 

it is “His hiding place.” 

Even though it requires more effort to see Hashem in this type of Torah study, 

since one has to deal with finding the halacha in situations involving unholiness, 
and in resolving many questions and contradictions in the Gemara, until he arrives 

at the correct conclusion, it is specifically in discovering the halacha in this 

‘darkness’ that one connects to Hashem more deeply than if the halacha were 

obvious and dealt only with holy things. This is why it is called “Hashem’s hiding 

place.” 

הָּ  לְפַנּוֹת  ךְ וְזֶהוּ  ֶ וְהַחֹש  עֶרֶב  "וּ ,  עֶרֶב  ת  לְעֵּ This is the meaning of ‘רֶב עָּ פְנוֹת  -לִּ

before night:’ ‘ב ר  ע  הָּ ו תַׁ נ   to clear-לְפ 

 
א  צְלוֹתָּ ק   דִּ צְחָּ נָּא  –   דְיִּ יב:   דַרְגָּא.  הַאי  לְאַתְקָּ כְתִּ א  דִּּ ק   'וַיֵּּצֵּ צְחָּ וּחַ   יִּ דֶה  לָּש  ָּ ש ּ פְנוֹת   בַּ א  עֶרֶב',   לִּ לוּתָּ כְּ סְתַּ 'עֶרֶב'   אִּ   דְּ

ן וֹכָּ לְהוּ  וַחֲש  יהּ   כֻּּ הַאי. לְגַבֵּּ נוֹת בְּ  עֶרֶב'"[.  'פְּ
מוֹת קט) 36  (. ב , יְבָּ
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הְיֶה אוֹר   out the night’ and darkness, so that   ", יִּ

“at the time of night there should be 

light.” 

ו ןַׁ" וְהַיְינוּ  א   לִיב  לְכְתָּ  For this reason, this type of learning .37" הִּ

is referred to as “ו ן  whitening-לִיב 

[clarifying] the halacha,” since the 
intention is to take the spiritual 

‘darkness’ and make it ‘white,’ 

representing light and revelation. 

Through a person attaining a true fear of Hashem, he will come to care about what 

Hashem wants, and he will be able to reveal Hashem in the seemingly ‘dark’ 

learning of Gemara, which discusses physical matters and unholy situations. 

ירוּש    ה בֵּּ " וְגַם זֶה פֵּּ  This is also the meaning of “making :  .38" רְכוּ בַתּוֹרָּ

a bracha (blessing) on the Torah 

before learning.” 

It says in the verse, (Yirmiya 9:11-12) “[Hashem says:] ‘Why was the Land [of 

Israel] lost? Because they [the Jewish People] abandoned my Torah.’”  

Our Sages comment, (Nedarim 81b) “What is the meaning of this verse, that the 

Land was lost because they abandoned the Torah? We find that they learned Torah 

diligently and did not abandon it? The answer is that they didn’t make a bracha on 

the Torah before they learned it.” 

Chassidus explains that making a bracha on the Torah doesn’t just mean saying the 

words of the bracha printed in the siddur. It really means that prior to learning 

Torah, one must come to appreciate the holiness of the Torah and how it connects 
us to Hashem. This comes from the morning prayers prior to Torah study, when a 

Jew awakens a love and fear for Hashem and recognizes that the yearning to 

connect to Hashem (that he awakens during prayer) can only be fulfilled by 

learning Torah. 

The phrase “ הרְכוּ בַתּוֹרָּ בֵּּ  -they made a blessing on the Torah” can also be translated 

as “ הבֵּּ  רְכוּ בַתּוֹרָּ -they drew down into the Torah,” since ברוך can mean ‘to bless’ 

or ‘to draw down (bend down)’. This means that through the prayer before Torah 

study, we draw down Hashem’s Light into the Torah that we learn, revealing how 

 
לֶ ) 37 ה זֹהַר חֵּ רַעֲיָּא ק ג רְאֵּ הַעֲלוֹתְךָּ קנג אבְּ ימְנָּא בְּ ס רמח .מְהֵּ ינְחָּ  (.ב  , פִּּ

38   ּ ה ש  ין מַׁ יֵּּ סוּק נִּּ )וְעַׁ ל פָּ ר עַׁ אֵּ סוּק  .)לקמן נא, ג(" יקוֹל דּוֹדִּ "תְבָּ ל פָּ ה מְלָכוֹת"וְעַׁ מָּ ים הֵּ ִּ ּ ש  ִּ ה ) " ש  י תוֹרָּ קּוּטֵּ יר    לִּ ִּ ש 

ים  ירִּ ִּ ּ  . (מא, ב(   הַש 
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Hashem is really “hiding Himself” in the Torah, and we connect to Him 

specifically there.  

This completes the idea mentioned in the maamar, that when a Jew fears Hashem- 

the aspect of Yitzchok, then he ‘bends down’ into the ‘field,’ meaning he reveals 
how Hashem is ‘hiding’ in the darkness of the Gemara and Beraisa, which causes 

that the ‘night’ should be ‘cleared out’ and replaced with Light. 

                                                                                                                      

Summary 

1- The verse says, (Bereishis 24:63) “  רֶב עָּ פְנוֹת  דֶה לִּ ָּ ש ּ וּחַ בַּ ק לָּש  צְחָּ יִּ א  וַיֵּּצֵּ

ים  אִּ ים בָּּ נֵּּה גְמַלִּּ ינָּיו וַיַּרְא וְהִּ א עֵּ ָּ ש ּ  And Yitzchok went out to talk in the .וַיִּּ

field before night, and he lifted up his eyes and he saw that there 

were camels coming [and Eliezer and Rivka were coming on 

them].” The simple meaning of the verse is that Yitzchok went out 

before nightfall to pray Mincha, or to learn Torah, and while he was 

in the field, he saw Eliezer and Rivka coming. 

2- The Alter Rebbe explains the deeper meaning of the verse by first 

explaining the significance represented by the “field,” as opposed 

to the “city.” The field is where grain grows, which is then used to 

provide sustenance for the people; but people don’t live in the field, 

they only live in the city. Similarly, there are two aspects of learning 

the Oral Torah (Torah SheBaal Peh): Mishna and Beraisa. The 

Mishna teaches the most essential teachings of the Torah laws (the 

Halacha), and the Beraisa explains the details of the application of 

those laws. In the Mishna, where the laws are presented in a general 

form, we are able to understand and explain much of the reasoning. 

However, in the Beraisos, where the details and possible 

applications are presented, we find that we are not able to explain 

their reasoning. Rather, they are just the essential Will of Hashem. 

3- Even though it would seem that the Beraisa and Gemara are on a 

lower level than the Mishna, the truth is that they have a great 

advantage, since only through them can we know the actual 

application of how to fulfill the Mitzvos in all of their details. This 

advantage of the Beraisa (and Gemara) over the Mishna is similar 

to the advantage of the field over the city: Even though the field is 

not where people live, all the sustenance comes from the field, and 
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the city (where people do live) cannot be sustained without the 

grain derived from the field. So too, even though our minds grasp 

the Mishna and it’s reasoning more easily than the Beraisa, 

nonetheless, our main spiritual sustenance is from the Beraisa, 

where the details are specified, since only with the details can we 

fulfill Mitzvos. 

4- Now, we can give a mystical interpretation of the verse as follows: 

ק“ צְחָּ א יִּ  ,and Yitzchok went out.” His attribute is fear of Hashem -וַיֵּּצֵּ

meaning that when a G-d fearing Jew goes out “ ַוּח  to talk/to bend-לָּש 

down” from learning the Mishna into a seemingly lower level of 

דֶה“ ָּ ש ּ פְנוֹת “ in the field” a reference to the Beraisa and Gemara-בַּ לִּ

רֶב  to clear out” the-לְפַנּוֹת“ before night,” the intention of this is-עָּ

spiritual “רֶב  darkness” of this world by revealing the details of the- עָּ

Torah laws as they apply within our physical world. Even though 

in our world there are ‘dark’ situations of unholiness, like dealing 

with people who are lying, the Torah shows us how to reveal 

Hashem in those situations. Only through defining the details of 

the halacha in the Beraisa and Gemara are we able to deal with and 

refine the darkness of the physical world. 

5- The Alter Rebbe adds another explanation of the verse: 

ק“ צְחָּ א יִּ  and Yitzchok went out,” when a Jew goes out of his own -וַיֵּּצֵּ

limitations to really fear Hashem, which is accomplished through 

the morning prayers with an awareness of Hashem, ie. “ ַוּח  to-לָּש 

talk/to bend down,” then, through this talking to Hashem in prayer 

he is able to ‘bend down,’ to draw down Hashem’s Infinite Light 

דֶה“ ָּ ש ּ  ,into the field,” a reference to the Beraisa and Gemara-בַּ

meaning into the Torah that he studies afterwards, “רֶב עָּ פְנוֹת  -לִּ

before night,” thereby causing “לְפַנּוֹת-to clear out” the superficial 

רֶב“  darkness” of the Beraisa and Gemara, which discuss physical- עָּ

matters and unholy situations, by revealing how Hashem Himself 

is actually  ‘hiding’ in the Gemara. By learning Gemara with the 

proper intention, a Jew is connecting to Hashem much more deeply 

than if he had only learnt parts of the Torah that are more obviously 

“lit up” and reveal Hashem. 

 



 

23 LESSONS IN  TORAH OR 

 

 

 

 

 לזכות חיזוק ההתקשרות 

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 

*** 

החסידים שיתנו חסידישע נחת לכ"ק  לזכות כל ילדי 
 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה  
רייזל וכל יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות  
 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

   אבי מורילעילוי נשמת  

   משה ם  ר' חיי

 הכהן הכ"מ בן ר' אהרן לייב 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 
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