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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei Torah will be
available to Jews around the world in the language they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe, who wants his maamarim
to be available to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having translated
the Torah Or and Likutei Torah, making it available to Jews all around the world,
and will receive the tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the project, email me at
lessonsinlikutaytorah@gmail.com

Torah Or English translation project:

The original text of the maamarim with mmp1 and punctuation is presented side by
side with a phrase-by-phrase translation and explanation. The translation of the
text is in bold whereas the commentary is in regular font. The explanations of
general concepts that are not directly relevant to understanding the flow of the
maamar are in footnotes.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay Torah
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are
reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim, the
administrator of the 7pun 70 P> project for helping with the mmp1 and
punctuation, to see any Maamar from Torah Or/Likutay Torah with m71 go to his
website www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.
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“Grasping the Torah with its Details”

In Parshas Chayei Sara, the Torah describes the marriage of Yitzchok and Rivka.
While Avraham’s servant Eliezer was bringing Rivka to meet Yitzchok, Yitzchok
went out to the field to talk to Hashem (in prayer) in the evening, before sunset.
The Gemara (Brachos 26b) teaches that this verse indicates that Yitzchok
established the custom to pray in the afternoon (what we call Mincha).

Another interpretation of the fact that Yitzchok went out to the field to “talk” is
that he went to say words of Torah.

In this maamar, the Alter Rebbe will explain, on a mystical level, the significance
of the fact that Yitzchok went out specifically to the “field” to pray (or to learn),
and did not do so in a house within the city. The maamar also explains the lesson
that we can derive from the fact that he went out “before sunset.”

In order to explain this, the Alter Rebbe will explain the idea of “a field,” in
contrast to the concept of “a house in the city” as a metaphor for two different types
of Torah study, known as “Mishna” and “Beraisa:”

(X) Part1

Xiym1 27y ninY m7wa lj“D'? P R¥N"  “And Yitzchok went out to talk in
72 1nEne) ™y mxa Yy mam xm vy the field before sunset, and he lifted up
o ’ -7 77 7 his eyes and he saw that there were
camels coming [and Eliezer and Rivka
were on those camels].” (Bereishis
24:63)
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XD HQWD W T, ‘11‘5;‘7 To explain this, we need to first
explain the difference between a
“Mishna” and a “Beraisa:’”

MIURT 2 MWD YA - K™ The Beraisa is the explanation of the
‘7W P KT RN "753;1 Xx37 Mishna, since the Mishna is a

Mxam b1y . I .~ general teaching that could be
S U1W TR N?t‘{ b?;:.[ X PR understood in different ways and could

be applied in many ways, and the
Beraisa is a detail explaining the
reasoning or application of the
Mishna, and there is a rule that, “the
information of a general teaching
comprises no more than the sum of
all its details.”

YRy XWTORNTAT TKIY Itwould seem, superficially, that the
JTonY N TowhRww mwnn  Beraisa is lower than the Mishna,
TR TEET T TR since it comes down lower to explain
specific details, as opposed to a more

general teaching.

NI 7I2) KN™MANW KT NNKT AKX However, the truth is just the
=5rR A Ty q'm"é[ opposite; the Beraisa is higher, since
ToroTTErE e " “the actual deed [of the Mitzvos] was
[Hashem’s] original intention [for
creation].” (Shabbos Prayers, Lecha

Dodi)

Since only through the knowledge of the details of the Mitzvos explained in the
Beraisa are we able to actual fulfill mitzvos, there is an advantage in the Beraisa

2 The word mwn-Mishna comes from the word nrw-learning, especially teaching orally
to a student, as in the phrase from the Krias Shema “7°327 onawh-and you should teach
these [words of Torah] to your children”. The Mishna is the main compilation of the laws
of the Torah as they were passed down orally (the Oral Torah) from generation to
generation. The Mishna was compiled by Rabbi Yehuda Hanasi with his contemporaries
and students towards the end of the time of the Seond Beis Hamikdash. Since one of the
goals of the Mishna was to be memorized and recited by heart, only the most essential
teachings of the laws of the Torah were compiled in the text of the Mishna. Many of the
details pertaining to these laws and their reasonings were left out of the text of the Mishna
and taught separately under the name &n°»32-Beraisa which comes from the word 92-
outside, since these teachings were left “outside” of the carefully chosen text of the Mishna.
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(which teaches the exact details of the mitzvos) over the Mishna (which relates
general teachings).

190K NbRY PWYRWI MIRT MITT We see that the Torah descended to
JpYT2 deal with lowly things of our world,
even dealing with people who say lies.

M3 TMRYR K MK 22 For example: The Torah deals with a
case where two people find a garment
at the same time and are both holding
onto it, and while holding onto it, they
go to the Beis Din (Jewish court) and
present their claims: This one says, ‘I
found it and | should keep the entire
thing,” and the other one says, ‘I found
it and I should keep the entire thing.’

The law is that each one swears that he doesn’t own less than half of the garment,
and they sell the garment and each one keeps half of the value of the garment.”
(Baba Metzia 2a)

In this case, one of them is definitely lying, since each one claims to be the only
one to have found it and therefore should have the right to keep the entire thing.
Even in a case where the claimants are lying, the Torah describes what we should
do.

.'r‘m; mgn‘? T KT X0 ’5‘7-‘1 This appears to be a very great
descent, for the Torah to have address
the laws of (partially) false claims.

Miyyn niv” »3 ,m12) X071 0PN Y21 Nonetheless, this ability to present a
Mg correct solution in a situation where
people are lying comes from a higher
level of Hashem’s Wisdom than just
dealing with things that are naturally
true and correct, since “the actual
deed was the original intention [of
Hashem].”

("TPTIXYI MK MK I TIRYA 2K MK TN IR DY K2 Ky x::) :

TTTTT



In other words, the original intention of Hashem is that we should serve Him in
this physical world, where the possibility for the opposite of truth exists. Thus,
some people lie and act in a dishonest fashion. But Hashem’s original intention
was to show us how to live even under such circumstances. Thus, the ability to
descend to show us what to do in these situations comes from a higher level of
Hashem’s Wisdom than the abstract knowledge of Kabbalah that describes
spiritual worlds that are naturally and automatically holy.

LESSONS IN TORAH OR

e'al '[1WN'1 01137 - mmn\m '7Wh31 An analogy for this: If there is a tube
MRl that is sealed on one end, and someone
puts objects (that take up the width of
the tube) into that tube, then whatever
was put into the tube first will leave
the tube last.

In this picture, the ball inserted first, ball A, will be the
third ball to exit the tube, after balls C and B.

- D'X7237 92 70 KITY ,DTNT
X721 59,0713 Yy %yna XM
JMaya

So too regarding a person, the fact
that he was the last of all the
creations’ is because he is higher
than all of them, and all of them

were created for him.

Just like the first ball in comes out last, so too, the fact that man came out last in
creation is because he was the first thing in Hashem’s original plan and intention
for creation.

IR DXL 112 DAWT KYR 1)
93 1113 - 17122 X722 537W N
O

Therefore, we find aspects of the
entire world in every single person,
to show that the entire world was
created just for him, since “This was
the entire purpose of creation- for
man.” (Koheles 12:13).

5 Man was created on the sixth day of creation, after everything else was created.
(0,27 N omen 23 m ) ©
" In this maamar it doesn’t elaborate on this concept, but in other places it explains how

the various parts of the body and of the soul correspond to all the different aspects of the
physical and spiritual worlds, to show how each person is of fundamental importance to
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M AR YW N9 5" 11 MR AN This is the meaning of the saying of
our Sages, “One minute of Teshuva
and good deeds in this world is better
than all of the life of the World to
Come.” (Pirkei Avos 4:17)

"1 0V Ty x;a'n'gwg 73T The idea behind this is that in the
spiritual World to Come, “the
righteous [all Jewish People] dwell
and enjoy the radiance of the Shechina
[Divine Presence].” (Brachos 17a)

Xn) 7MNNI ,D"?'lﬁl'l?_{ N2 P71 KAM This revelation of “the radiance of the

"9 AR DR DR 09,00 Shechina” is only an external aspect
oo ow of Hashem’s revelation that is limited
to the understanding of the created
beings, as it says, (Shemos 33:23)
“And [Hashem said to Moshe,] ‘You
will be able to perceive an external
aspect of My revelation, however the
innermost aspect of My revelation will
not be revealed””.”

the purpose of the entire world.
(1,7 MK K270 M Yan mi0Yiva oniv ohipym mwna”) @
(X,m nixT."mMwn '["JTIJ'I") s
1 The verses (Shemos 23:18-23) read in full:
TR DY DI 397 T WD DNIP) D 7Y "2 72 TAYR I MR 19727 DY K MINTT 0K
737 7 MR M) 7RG IR KD 02 019 IR NRIY 2230 XD N oIk WK DR OAnoT) R
"I0M 2y TY 777 *93 "NoY) WD NIpI2 TARY) *12p VY2 ) 1T Y D8 I Dy
AR N? 2191 20K DY 1K) 92 DY
And [Moshe] said [to Hashem]: “Please show me Your Glory”. And [Hashem] said: “T will
cause My ‘Goodness’ to pass before you and I will call out the name of Hashem before
you, and I will be gracious and merciful to those that I choose.” And [Hashem] further said:
“You will not be able to see My innermost aspect, for no man can see me and live.” Hashem
said [to Moshe]: “See, there is a place with Me that you can stand near a rock. When My
Glory will pass, I will place you in a hole in that rock and I will cover you with my ‘Hand’
until my Glory passes. After I remove My ‘Hand’ you will see my external aspect, however
my innermost aspect shall not be seen.”
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This means that the enjoyment that a
person has in his understanding of
his service of Hashem is only an
external aspect of connection to
Hashem.

The “innermost aspect” of Hashem’s
revelation cannot be grasped by
created beings, since “[Hashem says,]
‘No man can see Me and live.””
(Shemos 33:20)

Similarly, the revelation of Hashem
in Gan Eden (the spiritual ‘“World to
Come’), is only like a “ray of light”
of Hashem’s True Revelation, an
external expression of the Infinite
Truth of Hashem.

Therefore, “one minute of Teshuva
and good deeds in this world is
better,” meaning the actual
performance of the mitzvah itself,
even without any enjoyment or
understanding, is “better than all of
the Life of the World to Come,”
since “the actual deed [of the
Mitzvos] was the original intention
[of Hashem].”

In Gan Eden there is only a “radiance” of the Divine Presence, which is only an
external aspect of Hashem’s revelation (that is limited to what the created beings
can understand), but through Mitzvos in this world we connect to Hashem’s
Innermost aspect (that cannot be understood or grasped by any created being).

RN MY W oDy i
Ny 1 oand 9% KIT mweny
1"NY20yn

This is also the difference between
the Mishna and the Beraisa: The
Mishna is like a general teaching,
for example, the laws of Tzitzis are
only mentioned as follows: “The

("NAX MY TAY2IRY - T XY N123Y7 NPy T wna X, ninm)
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Tzitzis on each of the four corners of
the garment invalidate each other if
one of them is missing, since the
Tzitzis on all four corners are all part
of one mitzvah.”

In the Mishna, the laws of Tzitzis are not explained in detail; there are only two
Mishnayos (plural of Mishna) that directly discuss Tzitizis: the last Mishna of
chapter 3 of Menachos, and the first Mishna of chapter 4 of Menachos (where the
obligation of putting Techeiles” color on the Tzitzis is mentioned). However, in
the Gemara of Menachos, there are 6 folios explaining the laws of Tzitzis (38a-
443). In these 6 folios of the Gemara, numerous Beraisos (plural of Beraisa) are
brought to explain the detailed laws of Tzitzis. We see clearly in regards to Tzitzis
that the Mishna’s teachings are only general, whereas (almost) all of the details are
only explained in the Beraisa (which is quoted and further specified in the
Gemara).

B"™3712) KWW 1210”191 So too, the Mishna says regarding a
Sukka, “A Sukka that its Sechach
(covering)* is higher than 20 amos®
is invalid.”

The Mishna doesn’t give any reason for this statement; in the Gemara, the Sages
analyze this statement and give various possible reasons. Based on the different
explanations of the reasoning from the Sages of the Gemara, there are different
opinions of which cases the Mishna refers to when it states that a Sukka will be
invalid if its Sechach is higher than 20 amos.® Thus, we see that this is a general
statement that includes various interpretations and details.

2 Techeiles is a turquoise/dark blue color that is derived from a certain creature called the
Chilazon, whose identity is now unknown (according to most opinions). The Torah says
that we must dye one of the strings of each corner in the Techeiles color and wrap it around
the remaining strings of that corner.

("2108 MK DMwyn NYYN7 112 KW 210" WA K ,1 1910) B

1 Sechach is the cover of the Sukka that must be made of plants detached from the ground,
like tree branches or raw wooden boards etc.

5 An amah (plural amos) is a measurement of distance of around 19 inches, thus 20 amos
is around 32 feet.

1% In the Gemara there are three explanations of why a Sukka is invalid if its Sechach is
higher than 20 amos: 1- Rabba: until 20 amos we “know” we are in a Sukka, higher than
that we don’t notice the Sechach and we don’t “know” we are in Sukka; 2- Rabbi Zeira:
until 20 amos we are protected by the shade of the Sechach, higher than 20 amos we are
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MRITN?IN" YD, M7 DYY XIvn? W Now, regarding these  general

(715 D')'y statements of the Mishna, it is possible

to find a reason to explain them. For

example, when the Mishna mentions

the obligation to put Techeiles color on

the Tzitizis, there is a general

explanation: “The color of Techeiles

is similar to the color of the sea, and

the color of the sea is similar to the

color of the sky, and the sky reminds

us of the Throne of Glory [that

Hashem’s presence ‘sits” on].”
(Menachos 43b)

W WnY' - sDyp W' 1210 "33 So too regarding the case of Sukka
M3RR Ty - "namniny (mentioned above), there is a reason:
T i C The Torah (Vayikra 23:42-43) says,
“You shall dwell in Sukkos for seven
days...in order that your future
generations will _know that |
[Hashem] caused the Children of
Israel to dwell in ‘Sukkos’ when I took
them out of Egypt.” Now, only when
the Sechach is less than 20 amos high
does a person know that he is in a
Sukka, i.e., notice the Sechach.

MW K1Y VYD KIT XN™M2T YAK However, the Beraisa contains the
D791 DPITRT 932 details to explain the Mishna in all of
-7 77 77 itsdetails and intricacies.

protected by the shade of the walls; 3- Rava: until 20 amos it is considered a temporary
dwelling, higher than 20 amos it is considered a permanent dwelling.
(MY KIT 172 WTRI 1T0W) NP0 MINWI M NIK NG 27 1 RN (W) 2,00 nimn) Y
X,RIp X por it 1227 Xea yip ,yvvw‘y i on, o i nb:mw PRI U RN EE Dalilal
NY392 "3 DMATWT W' :(01,10 79NK) K1p MKT 127 MK 197 2T X" (X132 DY 1a10) B
YTOIN X - TXDMPYN 17VN7,72102 1T XY YT DX - XMy Ty, "bmw’ M2 DX AV
("xm M vaw X700 12102 1Y
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YL XY “W"1p7 7"221 N0 N3 For example, the cases of the Sukkos
n‘?yn'y Nqnw’ w-m: R ’-1;-.1_5 krlllown as 'll'nllzll-C_Sanba”ch z':lnd
2nybm Yatin w''apa-Rabka sh_, in these detailed
P cases there is no revealed
explanation as to why these Sukkos
are permitted to be used, and we can
clearly see that these laws of the
Torah are higher than any logical
explanation known to man. Rather,
they are just the Divine Will and
Wisdom.

Even though the Gemara gives explanations for the reason of the Mishna’s
statement (that a Sukka which is higher than 20 amos is invalid), the Gemara does
not offer an explanation as to why a Sukka is valid even though it was not made
for the purpose of the mitzvah at all, and was instead made for protection from the
sun, as in the cases of Ganba”ch Rabka”sh, where the sukka was built to be used
during the year for shade and not for the mitzvah on the Festival of Sukkos. We
see that even though we find general explanations for the reasons of mitzvos, when
it comes to the details, we have no such explanations.

(Another prime example of this is the mitzva of Tefillin: Even though we have a
general explanation for why we put on Tefillin, (to place the Unity of Hashem,
written in the Shema, on our minds and near our hearts and thus to dedicate
ourselves to Hashem), when it comes to the details of the mitzvah, (that they must

- w"3ap7 N0 . . NI NI, TR N0 073 NII0 073 N0 - 7213 327 1" 2,1 120) ¥
N3 NJ2I0N KINW T2921,MW3 . . N0 ™MNIw N30 3713 NII0 0% N0, 0731 N0
("1210 S¥Y AXWYW KT :NTOMT 27 1K 2'FNIYT N
(2,Kn DM W 1IN IpI DI IKY) 2
2 These two words are acronyms for Hebrew words of cases of sukkos that were not
originally made to be used for the mitzvah of sukka by those who are obligated in the
mitzvah, but nonetheless are valid to be used for the mitzvah as long as they were made to
provide shade from the sun. They stand for:
T"an- oria-sukka of gentiles, o°w3-sukka of women (who are exempt from the mitzvah of
sukka), nnos-sukka made as a shelter for animals, o>m=-Kutim (people who pretended to
convert to Judaism but really didn’t)
w"ap- oyin-sukka of sheperds while on the job (during the rest of the year), o»»»p-sukka
used by people drying fruit in the field during the summer, pi3733-sukka of shopkeepers
(during the year), nins *mwe-sukka of people who guard the fields (during the year)
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be perfectly square and the straps must be black etc.), we have no logical
explanation).

We see from these details of the mitzvas that we cannot explain the reason for the
mitzvos. They are Hashem’s Will and Wisdom, which is beyond human

understanding.

99030 71 XK 5932 PX" 3N

- vIpan M 5593 - M3 XY
Xam

1123 N1 KA ANYL 7701 KW T

“TRYA M) K9 NiynT myy 7
A9, D YT DK KA

AT YD YT TIVRY 1T

by DYy pIODI MK Y WY
M2 OYD W P IR AT KD 12T

This is the meaning of the principle
stated above, ““The information of a
general teaching comprises no more
than the sum of all its details.”

This means that there is nothing
contained in the Mishna - which is a
general teaching - more than what is
contained in its details -referring to
the Beraisos.

The fact that the reasons for these
details have not been revealed to us is
because they come from a higher
place in Hashem’s Wisdom than the
Mishna, and therefore, it is beyond our
ability to understand them.

Like our Sages say, “The reasons for
the Mitzvos were never revealed [by
Hashem].” However, in the Future
Era [after Moshiach comes], when
Hashem desires to reveal them, then
they will be revealed.

This is the meaning of the statement,
“Rabbi Shimon [Ben Yochai] would
explain the reasoning of the verses.”
(Baba Metzia 115a)

He would explain that the reason for
mitzvos mentioned in the verse is not
really the main reason for it, rather,

(2,K31M77I0 1K) 2
{301 DY X, 0P KXy K3) 2
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Dyvon ThynY N miay  there is a higher [deeper] reason for
T " them that is beyond our
understanding.

For example, with regard to a Jewish king, the Torah says that he may not marry
more than 18 wives. The reason given (in Devarim 17:17) is that “he should not
increase for himself wives in order that his heart not be turned away [from serving
Hashem].”

The Gemara explains that according to Rabbi Shimon, the king cannot marry even
one wife who will turn his heart from Hashem. Even though the reason mentioned
in the verse is an explanation for why he cannot marry many wives, and not why
he cannot have even one wife who is improper, nonetheless, Rabbi Shimon
explains that the reason for the mitzvah of not having too many wives is avoid any
negative effect on the king. Therefore, even one improper wife is forbidden. The
fact that the verse mentions that he should not have too many wives is a separate
prohibition - that he should not have more than 18 wives, even if they are all
righteous and he wishes to add another righteous wife.

We see from Rabbi Shimon’s approach that even where the verse itself gives a
reason for a mitzvah, there is more to the reasoning of the mitzvah than what the
verse says, since he interprets the verse’s reason of “in order that his heart not be
turned away,” as an additional prohibition against marrying even one improper
wife, rather than as an explanation for why he cannot marry more than 18 wives.

We see from this that (according to Rabbi Shimon) whenever the Torah gives a
“reason” for a mitzvah, it is actually providing additional details to the mitzvah,
since the ultimate reasons for the mitzvos are completely beyond human
understanding and were never revealed.

,OYD M P PRY MYRIW ,KY¥N]  Resultantly, a mitzvah where the
SN Ky person does not grasp any logical
T explanation for it is higher [in a
certain aspect] than if he would have
some understanding of the mitzvah.

This simple fulfillment of the mitzvah, out of pure dedication to Hashem, without
one’s own intellect being mixed in, expresses the real truth of the mitzvah: That it
is completely beyond human understanding, and any understanding is limiting the
mitzvah, [in a certain sense].

N2 PRI N DYY »WRY Y Any understanding and enjoyment
ominx  that a person perceives in fulfilling
"~ 7 the mitzvah is only an “external”



LESSONS IN TORAH OR

aspect of Hashem’s revelation that is
able to become limited to a level that
we can understand and enjoy.

X WY D2 0M2I0W N KA This approach is not like the general
M TAW) YD Ny 5 approach that many people have,
o . - at the main service of Hashem
MR 1K) depends on what we feel in our
hearts, and that we should have
enjoyment and excitement in our
service of Hashem. But this is not the
truth.

A9 ,MYN 172 TWyNRT XN IR P Rather, [the truth is that] the main
"PDT)" NPT YYD 0K 12 AN service of Hashem is just the actual
" performance of the mitzvos, even
without personal enjoyment, and
the purpose of the excitement of the
heart is only to help the mitzvos by
being “wings” to make them fly up to
holiness.” The actual service of
Hashem is the act of doing what He
wants, regardless of one’s feelings.

We see from all of this that there is an advantage in knowing the details of how to
fulfill the mitzvos (as explained in the Beraisa and Gemara) even over the
knowledge of the Mishna, which contains all of the Oral Torah in a general manner.
This is because the main thing is the actual performance of the mitzvos, even if we
don’t understand the reasoning for these details. Not only that, but the fact that we
can’t understand the reasons for the details is because they are rooted in Hashem’s
Wisdom, which is far deeper than any human understanding can relate to or grasp.

Thus, the main way that we can establish our connection to Hashem is not based
on what we can understand and feel, which is inherently limited, but on the
performance of His mitzvos, which, being His Will and His Wisdom, contain
infinite depth, beyond what any created being could ever fathom.

% In Tanya chapters 39 and 40 the Alter Rebbe describes how the love and fear of Hashem
are the two “wings” that cause our Torah and Mitzvos to “fly up” to Hashem, i.e. to became
spiritually elevated to a level where their holiness can be revealed.
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Part 2

Now, the Mishna is compared to a
“city” and the Xnmn3a-Beraisa is
compared to a “field,” since the root
of the word xn M2 is “A3a-outside,”
meaning outside of the city.

Seemingly, the city is on a much higher level than the field, since people live
specifically in the city and not in the field. So too, it would seem that the Mishna

is much higher than the Beraisa.

TTWT 700X T KT M K0 K
IMXIANT DR DRMRY MY YINY

IURT MmO KM K92
W VW MP TTT NI
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DRy - =07y WHan'- DKInT 1
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However, let’s look at the following:
Which of these [two, the field or the
city], is providing sustenance for
people? It is the field (that is outside
of the city) from which grain is
brought [to provide bread for people]!

So too, it is the Beraisa that “gives
life” to the Mishna, and explains the
halacha [Torah laws] in detail how
the mitzvos should actually be
fulfilled.

Like our Sages say, (Sota 22a) “Those
who only teach Mishanyos destroy
the world,” since they render
decisions of halacha based on a
superficial reading of the Mishna
itself, without the commentary of the
Beraisa (or Gemara).

The Alter Rebbe has explained the difference between the Mishna and the Beraisa,
and the advantage that the Beraisa, the “field,” has in ‘sustaining’ us with detailed
Torah laws, (ie. that the physical field gives grain, which is used to make bread,
which, in turn, sustains one’s very life).
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Now he will return to explain the verse quoted at the beginning of the maamar,
describing how Yitzchok went out to ‘talk’ in the ‘field’ before evening:

X1 - 27"ﬂ'1iy3 lj-'l'iD? PIY? KYN" 1M This is the meaning of the verse,
’mgn'y n,znw '['IW‘T\ ’HU".D". M7 '['lW'? (Bereishis 24:63) “An.d Yitzchok
121 0. 3myw) UKD AGY fiwn Fer out M2 @Il in the feld.”
R S T , ‘miwy, pression
mywy) "MNY? AW 197 WK of speech and ‘nmin-talking,” but it
AR s also an expression of ‘mIw-
bending over' downwards, as in the
phrase, (Yeshaya 2:11) “‘rwi-and
He will bend down’ the arrogance of
man,” and in the phrase, (ibid.
25:11) “Just as the ‘rmit-swimmer’
spreads out his hands to swim,” a
swimmer is bent over on his stomach

in order to swim.

We see from this that the word ‘miw?-to talk,” mentioned regarding Yitzchok, can
mean either, 1- to talk, or 2- to bend down.

D2 R "MIa" Our verse continues, “He went out
mw? in the field,” which is outside
of the city.

This is similar to the Beraisa, which is outside of the Mishna, like the field is
outside of the city.

W 27y nabY - "3y ni1b5™  The verse continues, ““niapY-before’
night,” meaning that Yitzchok bent
down to a level ‘outside’ of holiness in
order ‘niab5-to clear out’ the
spiritual night and darkness.

The word ‘ni1n%-before’ is the same letters as ‘N11D7-to clear out’ or remove.
Based on the above, we can translate the verse as follows:

Py xym-and Yitzchok went out

("DIX2 Y90 2T RN 1Y KN, 20y DALY T MY pryr Ryn' 0,13 1nee) 7
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miw®- to bend himself down to the level of

mTwa-in the ‘field,” a place outside of the city where people live, (referring even
to dealing with people or things in an unholy situation)

27y niap%-in order to clear out and remove the spiritual darkness from that place.
The Alter Rebbe will elaborate on this process as it applies to Torah study:

W2 nYwbnwl MR MITT The idea behind this is that the
(1,271K) ""J:"Wﬁ D’JWUDJ" Caial\vak Torah descends to address spiritual
" « darkness, like the saying of our
-“,373'? '7W'7J'1WJW ' 15:: -Im'm k Sages, (Sanhedrin 24a) “What is the
v 15’55 verse referring to when it says, (Eicha
3:6) ‘He [Hashem] caused me [the
Jewish People] to dwell in darkness?’
This is a reference to the Talmud
Bavli [Babylonian Talmud],” in
which the Torah descends to deal
even with false claims.

We mentioned earlier in the maamar that the Torah addresses how to deal with
situations where two people are arguing and one of them is definitely lying. For
example, two people claim full ownership of the same object. The fact that the
Torah deals with such lowly matters is a great descent from its lofty source in
Hashem’s Wisdom.

W2 DAY 11D 22 KIT T Why s this so [that it must descend so

nyY" :(r,m mmon) MKND "R e - far down]? Inorder to clear out the

' T . spiritual ‘night’ and darkness so that

CTKITIT A it should become transformed into

light, like it says, (Zecharya 14:7) “At

the time of night, it should become
light.”

7MY 027 PR NRDY YW M SWN3  An analogy for this: If someone
X7 7K ,,—mugb 13 123N32 9133'7 Xy wants to clean out a place, he first
needs to go into that place in order

'_I;m; WKW?W to clean it out. However, the

intention is not that he should
remain in that empty, cleaned out
place. Rather, after he cleans it out, he

X, 73 1710) #
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fills it up with whatever should
actually be there.

So too, the fact that the Torah
descended to become invested in a
place of spiritual darkness, into false
claims or the like, is in order to clear
out that spiritual darkness, and to
‘transform the darkness into light.’

So too, regarding the involvement in
Torah study, the intention [of the
study of the Talmud Bavli, which
includes Beraisos or similar styles of
learning], is to push away the
spiritual darkness of the questions
that conceal our understanding of
the Torah laws according to their
ultimate, true meaning, and to find
the truth, to reveal the True Will of
Hashem.

This is the meaning of, “And
Yitzchok went out to bend down to
the level of the field...:” The clearing
out of the spiritual ‘night’ and
darkness, and its transformation, is
through the aspect of “Yitzchok,”
which refers to awe and fear of
Hashem.

Like it says, (Pirkei Avos 3:17) “If
there is no fear [of Hashem] then
there is no wisdom.”
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Only someone who is truly dedicated
to doing what Hashem wants will be
able to really grasp the ultimate Will of
Hashem, as it exists in the Torah laws.

19K 1IN KPX 7 X MIRT" AN This is the meaning of the statement
W2 IRWN =Y PR 70 of our Sages, (Yevamos 109b)
CoToTHY "7 Whoever says that he only has
Torah knowledge without true fear of
Hashem, then even Torah knowledge
he does not have,” and he remainsin
spiritual ~ darkness  despite  his
learning.

Since he lacks fear of Hashem, his knowledge of the Torah’s laws is only
superficial and not their true intention, since only one who actually really cares
about doing what Hashem wants will understand what Hashem wants.

Y (2 ,m wban) M NNKD 72X But the truth is that in the seeming
San wh KW QXY ,"ne it darkness of the Beraisos and in the

I oty [l Bev e e 2 deeer
(Tehillim 18:12) “He [Hashem]
makes ‘darkness’ His hiding place,”
meaning that even though this type
of Torah study is ‘dark,” nonetheless
it is “His hiding place.”

Even though it requires more effort to see Hashem in this type of Torah study,
since one has to deal with finding the halacha in situations involving unholiness,
and in resolving many questions and contradictions in the Gemara, until he arrives
at the correct conclusion, it is specifically in discovering the halacha in this
‘darkness’ that one connects to Hashem more deeply than if the halacha were
obvious and dealt only with holy things. This is why it is called “Hashem’s hiding
place.”

27y nyY" WA 2P0 NADY A This is the meaning of “27y ninb-
before night:” ‘aqym niabpb-to clear
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,"VIX 17 out the night’ and darkness, so that
~ “at the time of night there should be
light.”

F"RN3%7 19" MM For this reason, this type of learning
is referred to as “ma'%-whitening
[clarifying] the halacha,” since the
intention is to take the spiritual
‘darkness” and make it ‘white,’
representing light and revelation.

Through a person attaining a true fear of Hashem, he will come to care about what
Hashem wants, and he will be able to reveal Hashem in the seemingly ‘dark’
learning of Gemara, which discusses physical matters and unholy situations.

$ 2T 172" WA AT DN This is also the meaning of “making
a bracha (blessing) on the Torah
before learning.”

It says in the verse, (Yirmiya 9:11-12) “[Hashem says:] ‘Why was the Land [of
Israel] lost? Because they [the Jewish People] abandoned my Torah.””

Our Sages comment, (Nedarim 81b) “What is the meaning of this verse, that the
Land was lost because they abandoned the Torah? We find that they learned Torah
diligently and did not abandon it? The answer is that they didn’t make a bracha on
the Torah before they learned it.”

Chassidus explains that making a bracha on the Torah doesn’t just mean saying the
words of the bracha printed in the siddur. It really means that prior to learning
Torah, one must come to appreciate the holiness of the Torah and how it connects
us to Hashem. This comes from the morning prayers prior to Torah study, when a
Jew awakens a love and fear for Hashem and recognizes that the yearning to
connect to Hashem (that he awakens during prayer) can only be fulfilled by
learning Torah.

The phrase “7171M21372-they made a blessing on the Torah” can also be translated
as “i1imna 1372-they drew down into the Torah,” since 7112 can mean ‘to bless’
or ‘to draw down (bend down)’. This means that through the prayer before Torah
study, we draw down Hashem’s Light into the Torah that we learn, revealing how

(2,77 DB X Ap ANV KIT K2 3 pon ami k)
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Hashem is really “hiding Himself” in the Torah, and we connect to Him
specifically there.

This completes the idea mentioned in the maamar, that when a Jew fears Hashem-
the aspect of Yitzchok, then he ‘bends down’ into the ‘field,” meaning he reveals
how Hashem is ‘hiding’ in the darkness of the Gemara and Beraisa, which causes
that the ‘night’ should be ‘cleared out’ and replaced with Light.

ér

1-

)

Summary

The verse says, (Bereishis 24:63) “ 2y nin% m1wa mw? poy? xyn
07X2 07713 3m X7 1y Ripn. And Yitzchok went out to talk in the
field before night, and he lifted up his eyes and he saw that there
were camels coming [and Eliezer and Rivka were coming on
them].” The simple meaning of the verse is that Yitzchok went out
before nightfall to pray Mincha, or to learn Torah, and while he was
in the field, he saw Eliezer and Rivka coming.

The Alter Rebbe explains the deeper meaning of the verse by first
explaining the significance represented by the “field,” as opposed
to the “city.” The field is where grain grows, which is then used to
provide sustenance for the people; but people don't live in the field,
they only live in the city. Similarly, there are two aspects of learning
the Oral Torah (Torah SheBaal Peh): Mishna and Beraisa. The
Mishna teaches the most essential teachings of the Torah laws (the
Halacha), and the Beraisa explains the details of the application of
those laws. In the Mishna, where the laws are presented in a general
form, we are able to understand and explain much of the reasoning.
However, in the Beraisos, where the details and possible
applications are presented, we find that we are not able to explain
their reasoning. Rather, they are just the essential Will of Hashem.

Even though it would seem that the Beraisa and Gemara are on a
lower level than the Mishna, the truth is that they have a great
advantage, since only through them can we know the actual
application of how to fulfill the Mitzvos in all of their details. This
advantage of the Beraisa (and Gemara) over the Mishna is similar
to the advantage of the field over the city: Even though the field is
not where people live, all the sustenance comes from the field, and
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the city (where people do live) cannot be sustained without the
grain derived from the field. So too, even though our minds grasp
the Mishna and it's reasoning more easily than the Beraisa,
nonetheless, our main spiritual sustenance is from the Beraisa,
where the details are specified, since only with the details can we
tulfill Mitzvos.

Now, we can give a mystical interpretation of the verse as follows:
“pry? Ky and Yitzchok went out.” His attribute is fear of Hashem,
meaning that when a G-d fearing Jew goes out “/71&7>-to talk/to bend
down” from learning the Mishna into a seemingly lower level of
“17tra-in the field” a reference to the Beraisa and Gemara “ nizp5
27v-before night,” the intention of this is “niaoy-to clear out” the
spiritual “a7y-darkness” of this world by revealing the details of the
Torah laws as they apply within our physical world. Even though
in our world there are ‘dark’ situations of unholiness, like dealing
with people who are lying, the Torah shows us how to reveal
Hashem in those situations. Only through defining the details of
the halacha in the Beraisa and Gemara are we able to deal with and
refine the darkness of the physical world.

The Alter Rebbe adds another explanation of the verse:

“ Py Ky71 and Yitzchok went out,” when a Jew goes out of his own
limitations to really fear Hashem, which is accomplished through
the morning prayers with an awareness of Hashem, ie. “/m1izto
talk/to bend down,” then, through this talking to Hashem in prayer
he is able to ‘bend down,” to draw down Hashem’s Infinite Light
“rm7ra-into the field,” a reference to the Beraisa and Gemara,
meaning into the Torah that he studies afterwards, “27y nizo>
before night,” thereby causing “mizp>to clear out” the superficial
“27y -darkness” of the Beraisa and Gemara, which discuss physical
matters and unholy situations, by revealing how Hashem Himself
is actually ‘hiding” in the Gemara. By learning Gemara with the
proper intention, a Jew is connecting to Hashem much more deeply
than if he had only learnt parts of the Torah that are more obviously
“lit up” and reveal Hashem.
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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